
QUESTIONS ON PARSHAT VAYEILACH 
 
Q-1.  (a) When the Torah says, “Va-yeilech Moshe (and Moshe went),” where did Moshe go and why (7 views)? (b) (1) Why did Moshe say here, 

“I can no longer go out and come in”, which indicates that he felt physically incapable of walking and meeting people, while later, 34:7 says, “his 
eyes did not dim, and his powers did not leave him”? (2) In what way did the wisdom that Moshe possessed now change (2 views)? (c) (1) What 
are 6 accomplishments that Moshe miraculously performed on the last day of his life? (2) How was it possible for Moshe to write 13 scrolls of the 
Torah in one day? (3) What was the purpose of Moshe placing one of the scrolls of the Torah in the aron? (Devarim 31:1)  
 
A-1.  (a) Before leaving Bnei Yisrael, Moshe (1) went from the camp of the levi’im to each sheivet in order to honor them (Ramban). (2) went to tell 
the shevatim not to be fearful that he was dying (ibn Ezra). (3) could no longer assemble Bnei Yisrael using the chatzotzrot (trumpets –  Bamidbar 
10:1-10), because Hashem hid them, since Moshe no longer had authority to lead, and he went to Bnei Yisrael to tell them of his impending death 
(Chizkuni). (4) went to the beit midrash in the Mishkan to transfer his authority over to Yehoshua (Targum Yonatan). (5) went to comfort Bnei 
Yisrael about his upcoming death and encourage them to accept the covenant of Parashat Nitzavim with joy (Sforno). (6) approached Bnei Yisrael 
to inspire them to do teshuva and to pursue peace (Kli Yakar). (7) went from this world to Olam Ha-ba (Rabbeinu Efrayim). (b) (1) Moshe 
physically was able to go out, but he no longer was allowed to lead Bnei Yisrael once Hashem transferred his authority to Yehoshua (Rashi). (2) (i) 
While Moshe did not forget anything that he had previously learned, he was now unable to understand new points in his learning (Iyun Ya’akov). 
(ii) While Moshe understood everything, he no longer was able to transmit his knowledge to Bnei Yisrael, since, previously, he had been able to 
adapt himself to the level of others to make the Torah comprehensible to them, but now he was on such a high level of understanding that he 
could no longer present Torah knowledge on the level that others could understand (Anaf Yosef). (c) (1) Moshe (i) announced the covenant in 

Parashat Nitzavim between Hashem and Bnei Yisrael, (ii) summoned Bnei Yisrael to tell them that Yehoshua will successfully conquer Eretz 
Yisrael, (iii) transcribed the whole Torah 13 times, (iv) distributed 12 of the scrolls to the shevatim and put the 13

th
 scroll, guarded by the levi’im, 

into the aron in the Mishkan, (v) taught Bnei Yisrael the song in Parashat Ha’azinu, and (vi) gave the shevatim the blessings contained in Parashat 
Ve-Zot haBeracha (Devarim Raba). (2) Moshe received miraculous assistance from Hashem in order to complete this impossible feat (Aitz Yosef). 
(3) If anyone tried to falsify the text of the Torah, the original Torah scroll in the aron would be consulted to verify the text (Devarim Raba).   
 
 
Q-2.  (a) (1) How do we know that it is good for parents to bring their small children to shul? (2) Why did Hashem command that the Hakheil 

gathering be held on Sukkot, and neither on Pesach nor Shavuot? (3) Since all men, women and children were required to attend, who was 
exempt from attending Hakheil? (4) After the king recited the Torah reading for Hakheil followed by Birchat haTorah, what additional 7 berachot 
did he recite? (b) Why did Hashem Say to Moshe, “Behold, your days are drawing near to die”, instead of simply Saying, “Moshe, you will die” (3 
reasons)? (c) (1) What is the final (613

th
) mitzvah in the Torah? (2) Who is obligated to perform this mitzvah? (3) What are 3 ways that one can 

fulfill this mitzvah? (d) Moshe prophesized that when Bnei Yisrael will sin, Hashem will “Hide His Face,” then, they will do teshuva, and He will 
again “Hide His Face” – why? (e) Why is the word, “heh’yitem” (“you have been [rebels]”), spelled with one yud, unlike the other 17 times in the 
Torah, where it is spelled with 2 yuds? (Devarim 31:7-14,17-19,27)  
 
A-2.  (a) (1) From the mitzvah of Hakheil (National Assembly), for which parents were required to bring even infants, and the parents were 

rewarded for bringing them – similarly, parents are rewarded for bringing their children to shul (Tosafot – Chagiga 3a). (2) Sukkot is the festival of 
the gathering of the harvest, and since there was no harvest during the year of shemita, one would think that there would be no joy on the festival 
of Sukkot during the following year, however, during shemita, Bnei Yisrael increased their Torah study, which brought them joy, symbolized by the 
reading of the Torah by the king at Hakheil (Oznayim laTorah). (3) Anyone who was tamay and hence unable to enter the Ezrat Nashim of the Beit 
haMikdash; (4) (i) “Retzei” (accept favorably, the beracha that we say in Shemoneh Esrei), (ii) “Modim Anachnu Lach” (We bow to You, the next 
beracha that we say in Shemoneh Esrei), (iii) “Ata Bechartanu” (You chose us from among all of the nations, which we say in the Shemoneh Esrei 
of the Yom Tov Musaf, concluding with “Mekasdeish Yisrael ve-hazemanim” – Who sanctifies Yisrael and the times), (iv) a beracha ending with 
“ha-shochein be-Tzion” (Who Dwells in Zion) for the continued existence of the Beit haMikdash, (v) a beracha for the continuation of Malchut beit 
David, which concludes with “Ha-bocheir beYisrael” (Who Chooses Yisrael), (vi) a beracha that Hashem should accept the avoda of the kohanim 
favorably, concluding with “Mekadeish ha-kohanim” (Who Sanctifies the kohanim), (vii) asking that Hashem accept the tefilot of the king, 
concluding with “Shomei’a tefila” (Who Listens to prayers), (Rambam – Hilchot Chagiga 3:2,4) (b) (1) Hashem would have Wished to prolong 
Moshe’s life beyond his allocated 120 years, but to show that He was Taking Moshe’s life reluctantly, Hashem did not tell him directly that he 
would die (Tiferet Tzion). (2) Hashem Told Moshe, “your days die, but you do not die”, since a tzadik is called “alive” even after his death (Medrash 
Tanchuma). (3) Hashem was indicating to Moshe that his death was not a punishment, but rather a portal to olam ha-ba where his soul would 
dwell under the Heavenly Throne, and he would receive his eternal reward (R. Bechaya). (c) (1) To write a Sefer Torah; (2) men, but not women; 
(3) by (i) writing a whole Sefer Torah, (ii) writing even one letter to contribute to the completion of a Sefer Torah, or (iii) buying commentaries on 
the Torah (Sefer haChinuch – Mitzvah 613). (d) When Bnei Yisrael first will do teshuva, it will be half-hearted, and Hashem will Hide the full geula 
from them until their teshuva is completely sincere (Ramban). (e) The missing yud refers to the yud (10) times that Bnei Yisrael rebelled against 
Hashem in the midbar, for which they deserved to be punished (Rokeach).  
 
 
Q-3. (a) Why did we begin reciting Selichot early on Sunday morning (3 reasons)? (b) In the tefila of “Keil Melech Yosheiv” (Hashem, the King 
Who Sits [on the throne of mercy] …) that we repeatedly say during Selichot, what is the meaning of “ma’avir rishon rishon” (He removes [sins] 
one by one) (2 explanations)? 
 
A-3.  (a) (1) Since the Shechina does not rest with sadness, we begin saying Selichot on Motza’ei Shabbat, after people have learned Torah, 
eaten well and gained the other joys of Shabbat (Terumat haDeshen). (2) Per Rebi Eliezer (Rosh Hashana 8a), Hashem Created humankind on 
Rosh Hashana, the 6

th
 day, Friday, when He Created man, since the 1

st
 day of Creation was Sunday, and this reminds us that the goal of saying 

Selichot, starting on Sunday, is to recreate the state of perfection as there was on the day of Creation (Ran). (3) To avoid confusion, Chazal set 
aside a specific weekday to start Selichot, and the 1

st
 weekday seemed the most appropriate (Levush). (b) (1) If one’s merits and sins are equally 

balanced, Hashem mercifully removes a sin or two to tip the balance in favor of the person (Rambam – Hilchot Teshuva 3:5). (2) If one has 
committed a sin once, and the sin has not become routine, Hashem passes it over in the count of his sins (Rif).  
 
 
Q-4.  (a) Why do we not observe Yom Kippur for 2 days, for the sake of sefeika de-yoma (calendar doubt), as we do for the other yomim tovim (4 
views)? (b) Why does the Torah call, in 3 verses, the laws concerning “shevita” (resting) and “innui” (affliction) on Yom Kippur a “chukat olam”  
(statute forever)? (c) For what 4 kinds of sins does Yom Kippur not atone? (d) Why, for Yom Kippur, does the Torah first describe the avoda, 



including the required korbanot (Vayikra16:1-28) and then tell us the date of Yom Kippur (16:29), but for the other Yomim Tovim, the date is stated 
first, and then the relevant korbanot are described? (e) (1) When the Torah says “be-zot (with this) Aharon shall come to the Kodesh,” what is the 
significance of the word “be-zot” (2 explanations)? (2) How did the entering into the Kodesh Kadashim by Aharon differ from his successors’? (3) 

Why was this so?  
 
A-4.  (a) (1) 2 consecutive days of fasting could harm a person’s health, and one may not fast in a situation of possible pikuach nefesh (Rema – 
624:5). (2) If the 2

nd
 day really was Yom Kippur, we would be fasting also on erev Yom Kippur, a day on which we are required to eat (Magen 

Avraham). (3) The day of Yom Kippur atones for our sins, and a doubtful day cannot atone for our definite sins (Chatam Sofer). (4) Yom Kippur is 
the one day of the year when the Satan is incapable of directing accusations of sin at Bnei Yisrael, as indicated by the gematria of the word 
“haSatan”, which is 364, leaving Satan powerless on only one day – therefore, it would be inappropriate for Yom Kippur to be 2 days  (Maharsha – 
Yoma 2a). (b) The threefold repetition teaches 3 halachot – (1) Vayikra 16:29 teaches that during the era when the Kohen Gadol performed the 

avoda in the Mishkan or Beit haMikdash to obtain atonement for the nation, Bnei Yisrael had to refrain from labor (shevita) and to fast (innui) on 
Yom Kippur; (2) 16:31 teaches that shevita and innui apply even when there is no Beit haMikdash; (3) 16:34 teaches that in the era when there is 
no avoda to atone for them, the day of Yom Kippur itself atones for the sins of Bnei Yisrael (Sforno). (c) (1) Yom Kippur atones only for sins 
against Hashem (bein adam laMakom), but sins against other people (bein adam la-chaveiro) are not atoned until one seeks forgiveness from the 
victim; (2) if one deliberately sins with the thought that Hashem will forgive him on Yom Kippur, his sin is not atoned (Yoma 54a-b). (3) For a sin 
with the penalty of kareit, Yom Kippur only partially atones, and the sin is erased fully through the suffering of the sinner; (4) for a sin which 
involves chilul Hashem, the only atonement for the person is his death (Mechilta). (d) According to Vayikra Raba, Aharon had to enter the Kodesh 
Kadashim on Yom Kippur in order to do the avoda, but he also could enter on any other day that he chose if he offered the Yom Kippur korbanot; 
thus, Aharon’s entering the Kodesh Kadashim atoned for Bnei Yisrael, and the avoda merely was the reason he was allowed to enter, and since 
the date on which he entered was not the essential part of the avoda, it is mentioned only at the end (Darash Moshe). (e) (1) (i) Only when Aharon 
did “this” (the Yom Kippur avoda) could he enter the Kodesh Kadashim; (ii) the gematria of  “be-zot”’s is 410, the number of years during which the 
1

st
 Beit haMikdash stood – the 18 Kohanim Gedolim who served in the 1

st
 Beit haMikdash were worthy, like Aharon, to do the avoda, but those 

who served in the 2
nd

 Beit haMikdash were unworthy (Rashi). (2) Aharon could enter the Kodesh Kadashim on any day, “be-zot”, i.e., as long as 
he did the Yom Kippur avoda, while other Kohanim Gedolim could enter the Kodesh Kadashim only on Yom Kippur (Vayikra Raba). (3) The 
Shechina hovered continually over the Mishkan, which allowed Aharon to do the avoda on any day, but the Cloud hovered over the 1

st
 Beit 

haMikdash only on Yom Kippur, which was the only day on which the Yom Kippur avoda was performed (Meshech Chochma).   
 
 
Q-5.  (a) Why do the deaths of Nadav and Avihu introduce the Yom Kippur avoda (4 reasons)? (b) After saying that Nadav and Avihu died, why 
does the verse repeat “va-yamutu” (and they died) (2 reasons)? (c) Why did Hashem command Moshe to speak “el Aharon achicha” (to Aharon, 

your brother), since obviously, he knew that Aharon was his brother? 
 
A-5.  (a) (1) To teach that just as the Yom Kippur avoda brings atonement, the death of a tzadik, like Nadav and Avihu, also atones (Yerushalmi 
Yoma 1:1). (2) Yom Kippur is an ayt ratzon (opportune time) for atonement, and similarly, the ascent of the soul of a great tzadik, like Nadav or 
Avihu, while causing grief on earth, brings great joy in Heaven, and this “good feeling” Above brings a spirit of forgiveness and atonement for 
those who survive the tzadik (Meshech Chochma). (3) Moshe told Aharon about the ban on entering, like he did on Yom Kippur, the Kodesh 
Kadashim when he was not commanded, to emphasize the severity of this sin, which resulted in the deaths of Aharon’s his sons (Rashi). (4) 
Parashat Metzora ended with the punishment of karet (spiritual death) for the sin of entering the Mishkan while one was tamay, and here, Moshe 
continued, by telling Aharon that his entering the Kodesh Kadashim except to do the Yom Kippur avoda will be punished with physical death, just 
as Nadav and Avihu were punished (Ramban). (b) (1) Nadav and Avihu died 2 deaths – (i) physical deaths, and (ii) they left no children (Zohar). 
(2) There were 2 causes of their deaths: (i) they were among the elders who were worthy of death for looking at the Shechina and watching the 
revelation at Sinai without the proper respect (Shemot 24:11), and (ii) the sin described here, when they “approached before Hashem” (R. 
Bechaya). (c) Although Moshe was not included in the ban on entering the Kodesh Kadashim at all times, his brother Aharon was banned from 

entering except to do the Yom Kippur avoda (Ramban).                
 
 
Q-6. (a) Why was the Kohen Gadol dressed only in white while he was in the Kodesh Kadashim (3 views)? (b) Why was a red cloth tied to the 

Azazel goat (2 views)?   
 
A-6. (a) (1) Since the 4 golden garments evoked the cheit ha-eigel, the “accusing angel” could argue, under the principle of ein saneiger na’aseh 
kateigor (the accuser should not become the defender), when Aharon entered the Kodesh Kadashim to attain forgiveness, “After making the 
golden idol, you now serve Hashem in golden garments?” (Rosh Hashana 26a). (2) On this day, the Kohen Gadol resembled an angel, and 
Yechezkeil envisioned the Heavenly host wearing white linen garments, not gold garments; (3) these non-gold garments symbolize humility in the 
presence of the Shechina (Tiferet Tzion). (b) (1) So that the kohanim did not to confuse that goat with other goats in the Beit haMikdash (Yoma 
41b). (2) Hashem turned the red cloth white to show His forgiving the sins of Bnei Yisrael, as Yeshayahu 1:18 says, “If your sins will be like 
crimson, they will become white like snow” (Yoma 67a).                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                         
 
 
Q-7. (a) In the haftara for Parashat Vayeilech (Shabbat Shuva), what does the Navi mean by “u-neshalma parim sefa-tainu” (let our lips 
compensate for or be complete with bulls) (1) during the time of the Beit haMikdash? (2) after the Churban? (Hoshea 14:3) (b) In the haftara Yom 
Kippur, when the Navi says, “lift up the obstacle from My people’s path”, to what obstacle is he referring? (2 views) (Yeshayahu 57:14)  
 
A-7.  (a) (1) All korbanot that atoned for sins required an accompanying verbal viduy (confession) in order to be a complete atonement (Radak). 
(2) We compensate for not offering korbanot by reciting the Torah and Talmudic passages that describe the korbanot (Rashi). (b) (1) The yeitzer 
hara, i.e., those things that people stumble upon, must be removed (Rashi). (2) One must do teshuva for 3 elements – (i) sinful thoughts, (ii) 
corrupt speech, and (ii) wicked actions (Me’am Lo’ez).    


